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A STEALTH WAR

by Elaine Ellinger author of A Civilizational Reckoning: Understanding the Threat,
Reclaiming the Future (2025) and The Hidden Curriculum of Islamic Schools:
From Prayer to Sharia — A Child’s Indoctrination (2026).

Don’t Sharia US

arfare is not just kinetic with

direct and lethal force. War-
fare can also be subtle. A 2017 report,
“Understanding Hybrid Warfare”,
was published by the Multinational
Capability Development Campaign,
a consortium including Canada, the
United States, the United Kingdom,
Germany, the Netherlands, Norway,
Finland, Denmark, Austria, Switzer-
land, Italy, and the European Union.

Five years later, the MCDC re-
visited many of the same themes in
a report titled “Multi-Domain Multi-
national Understanding”, which de-
scribed the same phenomenon with
new terminology. The plain-English
term “hybrid warfare” has given way
to expressions such as “multi-domain
competition” and “multi-domain
operations.” Enemies are described
as pursuing advantage below the
threshold of armed conflict, operat-
ing simultaneously across multiple
domains, exploiting vulnerabilities
within democratic societies, and gen-
erating cumulative effects through
coordinated activity over time.

The report was intended to help
governments recognize and respond
to modern threats that no longer rely
solely on conventional military force.

Instead, it described hybrid warfare
as: “the synchronized use of
multiple  instruments

of power tailored to

specific vulnerabil-
ities across the full
spectrum of soci-

etal functions to \ [

. .. ~ |
achieve synergistic ‘
effects.”

The report identified po-
litical, military, economic, social,
informational, and infrastructure
vulnerabilities as potential targets.
It explained that hybrid entities of-
ten operate through multiple fronts
simultaneously, exploit ambiguity,
remain below traditional detection
thresholds, and create cumulative
effects that become visible only af-
ter significant changes have already
occurred.

Yet, what happens when an enti-
ty employs many of the same meth-
ods but describes itself not as a state,
movement, or military organization,
but as a religion? The question be-
comes particularly relevant when
examining Islam’s own primary
sources.

Western governments generally
classify Islam as a religion, a desig-

nation that confers considerable priv-
ileges. Yet the educational materials
used in many Islamic schools de-
scribe Islam differently. Students are
taught that Islam is a “deen” — not a
religion. Unlike the Western concept

of religion, a deen encompasses
political authority, mil-

itary affairs, law,
governance, €co-

5 ' ' nomics, family

- life, commerce,
( ) \ social relations,
Y morality, and

worship. The deen

governs both public and
private life. Sharia is the practi-
cal implementation of deen in law
and society.

Islam is a Nation without Borders

The MCDC framework evaluates
entities according to what they do, not
what they call themselves. If an entity
advances simultaneously through po-
litical, economic, educational, social,
legal, demographic, informational,
political, and religious channels, the
framework does not exempt it from
analysis merely because it adopts a
particular label.

The missing element in most
Western analysis is the entity itself.
Russia is recognized as an entity.
Iran is recognized as an entity. Yet
when examining Islam, Western
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governments often focus on individ-
ual organizations, mosques, chari-
ties, schools, advocacy groups, busi-
nesses, migrants, or terrorist groups
as though they were unrelated phe-
nomena. Islamic doctrine does not
view them that way.

The organizing unit of Islam is
the ummah — a transnational com-
munity bound by a common law, a
common source of authority, a com-
mon body of doctrine, a common cal-
endar, a common system of taxation,
common religious obligations, and a
common obligation of loyalty among
believers. The ummah functions as
a nation without borders. Its institu-
tions may be local, but its identity,
authority structure, and objectives are
global.

Through zakat, the obligatory tax
levied on Muslims under Islamic law,
resources are collected and redistrib-

uted according to categories estab-
lished in Sharia. Classical authorities
such as Reliance of the Traveller, ma-
jor tafsirs (commentaries), and trans-
lations such as Hilali-Khan identify
categories that include support for ji-
had and the winning over of potential
allies. Islamic school texts likewise
teach children that zakat funds both
the propagation of Islam and jihad. In
modern terms, these functions corre-
spond closely to influence operations
and military operations. The ummah
therefore possesses not only a com-
mon source of authority and law,
but also a permanent mechanism for
financing activities that advance its
objectives.

Some components advance
through education, some through
law, some through economics, some
through politics, some through de-
mographic growth, and some through
violence. Islamic doctrine recognizes
all of them as serving the interests of
the same ummabh.

Viewed objectively, the expan-
sion of Islam presents characteristics
that closely resemble the model de-
scribed by MCDC. The difference is
that the Islamic system predates the
model by more than a millennium.

Consider the fronts identified in
the report and compare them with
well-known Islamic obligations and
institutions.

Political

Islamic doctrine contains an ex-
tensive body of law governing po-
litical authority, legislation, courts,
taxation, criminal penalties, warfare,
and relations with non-Muslims.
Throughout history, Muslim rulers
have implemented these principles
through Sharia-based legal systems.
In contemporary non-Islamic states,
Islamic organizations routinely seek
accommodation, recognition, exemp-
tions, and influence within existing
political structures.

Economic

The MCDC report identifies eco-
nomic pressure as a major instrument
of hybrid activity. Islam likewise
advances through economic mech-
anisms. Halal certification systems,
zakat networks, Islamic finance in-
stitutions, charitable foundations,
waqf endowments, and community
funding structures create a parallel
economic ecosystem capable of op-
erating across national boundaries
and regulated in whole or in part by
Sharia. These institutions are often
reinforced through lobbying efforts,
foreign funding, and transnational
networks of support.
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Social

Islam places great emphasis on
preserving the ummah, regulating
marriage, defining group boundaries,
encouraging loyalty to fellow Mus-
lims, and maintaining distinct com-
munal identities. Islamic schools,
mosques, youth programs, charities,
social organizations, and communi-
ty institutions reinforce these bonds
generation after generation. These
relationships and obligations are es-
tablished and maintained through
Sharia. The Quran repeatedly warns
adherents against befriending or
forming a true alliance with those
outside the ummah except as a pre-
caution (Koran 3:28).

Informational

The report repeatedly highlights
information operations, influence,
narrative control, and ambiguity. Is-
lamic “dawa” serves this function
precisely. Its purpose is persuasion,
recruitment, image management, and
expansion. Islamic organizations de-
vote enormous resources to shaping
public understanding of Islam while
simultaneously discouraging scruti-
ny of primary sources. Discussion is
redirected from doctrine toward per-
sonalities, credentials, intentions, and
accusations of prejudice.

Educational

Although not separated as an in-
dependent category in the MCDC
framework, education operates across
several of its domains simultaneous-
ly. Islamic schools transmit doctrine,
reinforce identity, establish behavior-
al norms, create loyalty structures,
and define relationships  with
non-Muslims. The process begins in
early childhood and often continues
throughout life.

Beyond the classroom, educa-

(Continued on page 3)
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tional institutions create networks of
influence through credentials, profes-
sional recognition, academic partner-
ships, foreign funding, scholarships,
and leadership development. Gradu-
ates acquire access to legal, political,
educational, media, and governmen-
tal institutions while maintaining ties
to transnational Islamic organizations
and sources of authority. As these
networks expand, they increasingly
shape the institutions in which they
operate, influencing hiring, policy,
curriculum development, public dis-
course, and access to positions of
authority.
Demographic

The report notes that hybrid enti-
ties exploit vulnerabilities and create
long-term effects. Migration, settle-
ment patterns, family formation, and
community concentration all influ-
ence political representation, institu-
tional influence, consumer markets,
educational demand, and public pol-
icy. These changes occur gradually
and often remain below public at-
tention until their cumulative effects
become significant. All are consistent
with the preservation, growth, and
strengthening of the ummah as pre-
scribed by Sharia.

Legal

Perhaps most importantly, Is-
lam advances through a comprehen-
sive legal framework. The objective
is not merely private belief. Islamic
jurisprudence addresses virtually ev-
ery aspect of human conduct. The
MCDC report repeatedly warns that
hybrid threats exploit vulnerabilities
in legal, political, and institutional
systems. Sharia constitutes precisely
such a system of governance.

Islam is a self-perpetuating sys-
tem. Its schools educate the next
generation. Zakat finances its ac-
tivities (Koran 9:60). Sharia defines
its communal obligations, including

dawah, jihad, and the enforcement
of Islamic law. These obligations are
not confined to Muslims themselves.
Islamic doctrine presents Moham-
med as a messenger sent to all man-
kind and Islam as a deen intended
to prevail over all others (Koran
9:33, 48:28, 61:9). Its institutions
reinforce one another. Individual
Muslims may participate to varying
degrees, but the system advances
through its own internal incentives
and structures.

Cumulative Effects

The MCDC report makes an im-
portant observation. Hybrid activity
often emerges from the synchroniza-
tion of many independent actions that
collectively generate effects greater
than any individual component. The
same principle applies to the ummah.
No single mosque, school, charity,
business, scholar, activist, or family
changes society by itself. Yet togeth-
er they create cumulative effects that
are political, economic, social, educa-
tional, demographic, informational,
and legal. The whole becomes greater
than the sum of its parts.

Western governments have spent
years developing frameworks to
identify hybrid warfare conducted by
states, militias, and political move-
ments. They analyze synchronized
activity across political, economic,
social, informational, and legal do-
mains. They map vulnerabilities.
They monitor influence operations.
They study cumulative effects.

Yet when it comes to Islam,
Western authorities charged with
protecting society from hybrid
threats become reluctant to apply the
analysis.

The issue should not be what Is-
lam is called. Especially when non-Is-
lamic states lack both the vocabulary
and worldview to correctly define it.
The issue is whether modern societies
are willing to evaluate Islamic doc-
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trine, institutions, and methods using
the same analytical standards they
routinely apply to every other entity
pursuing long-term political and so-
cial objectives.

Islam is recognized as the only
legitimate governing system in Is-
lamic states precisely because it is
consistent with Sharia. Non-Islamic
constitutional states must apply the
same principle in reverse. Any en-
tity whose doctrines are incompati-
ble with constitutional government,
equal citizenship, and the rule of
law should be recognized for what
it is: a competing legal and political
order. This does not interfere with
freedom of belief. The recommen-
dation is straightforward. Apply an
objective qualifying test. Where an
entity fails that test, its incompatibil-
ity with constitutional government
must be brought into the open, rec-
ognized, and reflected in public pol-
icy. It should not receive the legal
privileges and protections reserved
for entities that are compatible with
constitutional government.

History repeatedly demonstrates
that civilizations rarely collapse all at
once. Their institutions are weakened
gradually, one concession at a time,
one exception at a time, one accom-
modation at a time, until the original
framework no longer exists. Preserv-
ing constitutional government is not
an academic exercise. It requires
the courage to act, regardless of the

label. @
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AMERICAN LAW FOR ALL AMERICANS

by Anne Schlafly, Chairman, Eagle Forum

A rticle VI of our U.S. Constitution
states, “This Constitution, and
the Laws of the United States which
shall be made in Pursuance thereof;
and all Treaties made, or which shall be
made, under the Authority of the Unit-
ed States, shall be the supreme Law
of the Land; and the Judges in every
State shall be bound thereby, anything
in the Constitution or Laws of any
State to the Contrary notwithstanding.

“The Senators and Represen-
tatives before mentioned, and the
Members of the several State Leg-
islatures, and all executive and ju-
dicial Officers, both of the United
States and of the several States, shall
be bound by Oath or Affirmation, to
support this Constitution; but no reli-
gious Test shall ever be required as a
Qualification to any Office or public
Trust under the United States.”

Our founding document is the su-
preme law of the United States, which
means that no other law can deviate
from the Constitution. Islamic Sharia
is incompatible with the Constitu-
tion, and all Americans — including
Americans who are Muslim — are
bound by the Constitution.

Here are examples of how Sha-
ria cannot coexist with our form of
government:

The First Amendment prohib-
its any “law respecting an establish-
ment of religion”. This freedom pro-
tects the person’s choice of religion
or even the choice of no religion at
all, plus the important freedom to
change one’s religion at any time.
Under Sharia, leaving Islam (aposta-
sy) is a serious crime punishable by
death. Our secular government does
not have an official state religion, but
Sharia intertwines religious and po-
litical life. According to Sharia, its

law is a divine mandate and cannot
be challenged. Non-Muslims are pro-
hibited from holding public office in
Islamic countries.

The First Amendment does not allow
“abridging the freedom of speech” and
protects our American right to speak
freely. Under Sharia, anyone (includ-
ing non-Muslims) who speaks against
or insults Islam
(blasphemy) is
guilty of a seri-
ous crime that
is punishable
by death. The
Iranian fatwa
that called for &
the murder of
author Salman Rushdie resulted in a
vicious attack on him in Chautauqua,
New York in 2022.

The Fifth Amendment does not allow
us to “be deprived of life, liberty, or
property, without due process of law”.
Neutral, state-recognized courts must
decide legal disputes. Private religious
tribunals cannot bypass these estab-
lished processes. America should not
allow parallel cities that create Islamic
enclaves, as Europe has allowed.

The Eighth Amendment bans “cru-
el and unusual punishments”. Sharia
mandates corporal punishments, such
as amputation (for theft) and whipping
(for consuming alcohol). Sharia also
mandates capital punishment for cer-
tain crimes, such as stoning to death
(for adultery and homosexuality).

The Thirteenth Amendment does
not allow “slavery nor involuntary ser-
vitude”. Enslavement of non-Muslims
is legal under Sharia. Muslims living
in the U.S. have been prosecuted for
using involuntary servitude on their
non-Muslim domestic workers, which
is a current practice in Saudi Arabia.

The Fourteenth Amendment offers

“equal protection of the laws” for
all persons. In the U.S., all citizens
are treated equally under the law re-
gardless of biological sex, religion,
or national origin. In contrast, Sha-
ria has different legal rules for men
and women. Men have inheritance,
marriage, divorce, and child custody
rights that women do not have. Men
have free-
dom of choice
in  clothing,
which  wom-

en do not
have. Sharia
also treats

non-Muslims
(dhimmi) as
second-class citizens with limit-
ed rights. In Muslim countries, the
dhimmi must pay a special tax to the
state. Sharia also forbids the giving
or receiving interest on money, which
Muslims skirt by using their own
banking system that pretends that
there is no interest on mortgages. No
American bank should participate in
that financial fraud.

The Rule of Law Our Constitution
is a single system of laws, which al-
lows people of all beliefs to live to-
gether fairly. Sharia is a totalitarian
system that encompasses all aspects
of life. No American — including
U.S. children born to Muslim immi-
grants — should be forced to abide
by any law that violates our Constitu-
tion. For example, American girls in
Muslim families should not undergo
the barbaric female genital mutilation
that is often performed on prepubes-
cent Muslim girls. Likewise, these
American girls should not have been
forced into marriage under the age
of consent. All Americans should be
able to experience the beautiful rights
and liberties guaranteed by the U.S.
Constitution. @



